make room for the ensuing entertainment. While this "dis-service" or "dessert" was going on, the waiting diners were served sweets and dainties, in the same way that we ourselves finish our meals.
3
For the Franks of Tournai, the final course served to them by Queen Fredegonde was somewhat bloodier -a savoury rather than a sweet; but the removal of the table remains as the one distinctive Frankish custom that Gregory chooses to tell about.
The two other foreign traits that Gregory associates with Queen Fredegonde are more loosely described by him as "barbarian." The word "barbarian" occurs very rarely in Gregory. He usually labels people by their ethnic names or, in the case of Gallo-Romans, by a reference to their cities of origin.
When Gregory does use "barbarian," the word has a variety of meanings. Sometimes, it looks like a synonym for "soldier" or "fighting man"; in three instances, including one that will be presently discussed, "barbarian" is associated with paganism or superstition; for the rest, it is, perhaps, just a 4 synonym for "Frank."
In any event, Gregory was perfectly accustomed to living among "barbarians"; he used the term quite neutrally, and he did not expect anyone to be offended by being so labelled. Gregory's usage corresponds, in general, to what had been the standard language of Gaul for over a centurythat is to say, the usage of a land in which Roman provincials had been cohabiting more or less harmoniously for many generations with non-Romans of various kinds, and in which the word "barbarian" was normally a neutral label that Franks, Burgundians, or whoever did not mind being applied to themselves.
5
The first custom that Gregory calls "barbarian" is associated with a shady character named Claudius. (Incidentally, it is interesting to find a barbarian practice attached to someone with so characteristically Roman a name as Claudius.
6 ) The senior Frankish king had ordered Claudius to decoy a murder suspect from the shrine in which he had taken asylum. In order to increase the profitability of this delicate mission, Claudius went to visit Queen
Fredegonde, who had falsely accused the suspect in the first place and forced him to flee to sanctuary. Fredegonde loaded Claudius with presents, promised him much more if he succeeded, and urged him not to be scrupulous in his methods, but rather to kill the suspect at the first opportunity, even at the risk of desecrating a church. Claudius left her with great hopes and travelled to the shrine. "As he was on his way," Gregory says, "he began to look out for omens, as is the custom of barbarians, and to say that they were unfavourable to him."
7
The omens turned out to be right; Claudius succeeded in killing the suspect, but he died wretchedly in doing so (7.29). Besides, the concentrated extract of wormwood from which absinthe was made seems to have been a discovery of the early nineteenth century; it was a Swiss invention, originally thought to have beneficent medicinal properties.
10 Nevertheless, Gregory does say absinthe, probably referring to the pungently bitter wormwood plant, which was well known in Antiquity and widely used as a flavour- 
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The story is charming, and well designed to show that the road from barbarous paganism to sanctity could be traversed in less than a generation.
Enough examples of Gregory's manner have now been surveyed to suggest the frustrations that accompany anyone who goes looking for aliens in the
Histories. Gregory's actors usually bear labels; they come from a city or have a nationality. But Gregory is hardly every concerned to spell out which ones he considers insiders and which are not. Typically, the word "outsider,"
extraneus, occurs only in reference, not to a foreigner, but to someone whose claims to belonging to the Frankish royal family were disputed (6.24; 7.27).
Gregory has the ability to provide ethnic geography; he does so very compet- 
